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Pouched garments (utsanga, yige 4 #K) 


and flower balls (puspa-puta) 
in texts and art’ 


Seishi KARASHIMA 


(I) pouched garments (utsariga, yige 7<#) and flower balls (puspa-puta) in texts 

In Kumarajiva’s translation of the Lotus Sutra (abbr. Kj), namely the Miaofalianhua 
jing WIERENERS (T. 9, no. 262; trans. 406 C.E.), we find a depiction of gods’ carrying 
flowers in the folds of garments: 

(1) Kj. 23a27~b4. PRIRG, LAA Bh EA ERR, BDU Re, te 
mPa, Teaver, HAA Ria Pike, emt, ARI AR, ...... 
RN fs ein, AIR, PACES, me, BUD CET 
Bb. FCA MZ. (= 23c4~10, 24a12~18, 24b20~26) 

“At that time, each, having filled the folds of their garments with celestial flowers, 


five thousand billions of Brahma kings all together went towards the west with 
their palaces (vimana), seeking (the reason) of this phenomenon and saw the 
Tathagata, Excellence-of-Great-Penetration-and-Wisdom (Mahabhijfajfianabhi- 
bhuva) on the terrace of enlightenment, sitting on the lion-seat under the Bodhi 
tree ... also saw the sixteen princes entreating the Buddha to turn the wheel of the 
Law. The Brahma kings, thereupon, bowed their heads at the Buddha(’s feet), 
circumambulated him a hundred thousand times and_ then, scattered_celestial 
flowers over the Buddha. The scattered flowers were as large as Mount Sumeru.” 
Its parallels in Dharmaraksa’s Chinese translation (T. 9, no. 263; translated in 286 C.E.; 
abbr. Dr.) and the Sanskrit versions read a little differently. 
Dr. 90b12~18 FRFAL AER AT AERA Es EU, Dh 
WhO, SBI, FR Pe, mee, FR, Mahe. (Ss 
90c23~29; £ 90al~7) 
“Then, five hundred thousand billions of Brahma kings one after another came out 


from their palaces in the four directions, with celestial flowers as large as Mount 
Sumeru ... having seen the Buddha, immediately came up to him, bowed their 


“This article is based on my previous articles published in Chinese (2008: 153~158 = 2016: 45~53) and 
Japanese (2007: 453~458). I am very grateful to Peter Lait and Susan Roach, who went to great trouble to check 
my English and to and to Aneesah Nishaat and Li Cheng-Jung, who read through my draft and offered many 
useful suggestions. This work was supported by JSPS KAKENHI Grant Numbers 26284026, 17K02219 and 
16K02172. 
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heads at the ground, circumambulated him an infinite number of times, took the 
large flowers in their hands and scattered them over the Buddha. 
KN.165.3~12. Mahabrahmanas ... divyams ca Sumerumatran puspaputan grhitva (O. 
divyani_Sumerumdatrani_puspaputani _grhitva) ... tais ca (O. tai(h)) Sumerumatraih 
puspaputais tam bhagavantam abhyavakiranti smabhiprakiranti sma (= 168.11~6, 
172.1~10, 175.9~176.1) 
“The Great Brahma, having taken celestial flower balls as large as Mount 
Sumeru, ... They scattered and strewed the celestial flower balls as large as Mount 
Sumeru on the Lord.” 


The Chinese word yige 2<#K, found in the above-quoted Kum§arajiva’s translation of 
the Lotus Sutra, does not have any parallel in any other version. The same word occurs at 
another place in the same translation, where it parallels Skt. utsanga: 

(2) Kj. 12b17~25. JAMA RRKA Kid, Meee. Rew AT, ~ Pe Ba= Te 
Wee, RRM eA KEM, WA | eR REESE 
Me “REPAN, SUK, ADUU(HvLeODR, EPH Z. ” 


“All of a sudden, fire breaks out all around and conflagrates the house. The 


householder’s children, say ten, or twenty, or even thirty remain in the house. 
Having seen the massive fire breaking out all around, the householder becomes 
greatly frightened. ... The householder thinks: “As I, myself, have powerful arms, 
I should, (carrying them) in the folds of my garment or on a table, take (them) out 
of the house.” 


KN.73.2f. .... yan nv aham sarvan iman kumarakan ekadhye (<eka-)' 


pindayitvétsangen’ Gdayadsmdd grhan nirgamayeyam? 
“T should, having gathered all the boys together in one place and taken (them) in 
the folds of (my) garment, go out of the house.” 


O.78r1~2. .... yam nv aham sarvanimani kumarakany ekasmim samdavartyam 
pithakena’ va utsamgena va-m-ddaydasmdad grha nirgaccheyam 
“T should, having gathered all the boys together and taken (them) on a stool or in 
the folds of (my) garment, go out of the house.” 


There are some other occurrences of the word yige 2¢# which parallels utsamga in the 
Sanskrit texts. I shall quote two examples from the Genben Shuoyigieyoubu  Pinaye 
Posengshi t8A Si —W) A ab FEA ADDS B+, a Chinese translation of the Samghabhedavastu 
of the Milasarvastivada tradition by Yijing #€}4* at the beginning of the 8" century, T. 24, no. 
1450 (abbr. SBV[Ch]) 

(3) SBV(Ch) 198b15~18. HRAEK, ...... FPR AE RRA TE, FEMA. PRE 
HH, FORA, PA. FDR Ee &, 

“The elephant was reborn in the heaven. ... He, then, on that night, filled the folds 

of his garment with many fine flowers, went to the Tathagata, whose light 


' A Gilgit manuscript and the older Nepalese mss. read as follows: ekadhye (D3), ekadhyam (L1), aikadhyam 
(Bj, N3, C5), ekathye (L3, K), aikathye (L2). 

> Cf. Yuyama 1987: 124. 

> The word pithaka (“stool, chair’) in this sentence is probably a wrong reading for pitaka (“basket”). 
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illuminated the whole Bamboo Grove (Venuvana), surpassing the sun. Then, he 
scattered many jewelled flowers over the Buddha.” 

SBV II 190.8~9. ... tam eva ratrim divyanam utpala-padma-kumuda-pundarika- 
mandarakanam puspadnam utsamgam purayitva ... 
“(He, then,) on that night, having filled the folds of his garment with celestial 
flowers, such as the blue lotuses, red lotuses, moon lotuses, white lotuses, 
mandaraka. ...” 

(4) SBV(Ch) 176c6~7. #FREHEDS, iAJrtreikk, THECSE, HE A, RAC, 18 

Aft, Gye se ac aae 
“Despite being tired, the Bodhisatva then climbed up a steep cliff (sic. # SBV 
vrksa “tree”), and plucked the fruit and threw it down to the garland-maker. 
Having obtained (the fruit), the later, then, ate it to his content and filled the folds 
of his garment with the remaining fruit.” 


SBV II 102.2~5. sa mahatma parahitadhdnatatparah parisranto “pi tam vrksam 
adhiruhya dmraphalani pdatayitum arabdhah; tena purusena yadvadadptam 
amraphalani bhaksitani, utsamgam ca puritam 
“Despite being tired, the great sage, who was totally devoted to bringing welfare 


to others, climbed up the tree and began causing mangoes to fall. The man (i.e. the 
garland-maker) ate them and filled the folds of his garment with as many mangoes 

as he obtained.” 
It is clear, thus, that yige #<#& in the Chinese translations parallels utsamga in the 
Sanskrit texts. The Sanskrit utsamga and Pali ucchanga are used, at times, in the meaning of 
“the fold of a garment, pouched garment serving as a bag, a sort of an apron used for carrying 
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things’. The following are instances from the Pali texts: 

(5) Ap 374.27~375.2. mdliko ... ucchangam pirayitvana agamam antardpanam ... 
puppham paggayha ucchanga buddhasettham apujayim (“A garland-maker ... having 
filled the folds of his garment [with flowers], went to the bazaar. ... [Having seen the 
Buddha,]| he took a flower from the folds of his garment and worshipped the best of 
buddhas [with it].’’) 

(6) Vism 279.5~7. cheko hi gopdlako sakkharaddayo ucchangena gahetva rajjudanda- 
hattho pato va vajam gantva ... (“A skilful cowherd, having put gravel efc. in the 
folds of his garment, with a rope and stick in his hands, went to the cow barn in the 
early morning ... ”) 


Outer garments worn by Indians in ancient times were loose, as they are still at present. 
People could pull up the hanging parts of their garments and make them like a bag similar to 
a large pocket into which one could put flowers, fruit, grains, treasure or even dead bodies. 
The Chinese equivalent yige #<#k has a similar meaning’. 


“Cf. CPD, s.v. ucchanga; cf. also Goto 1980: 12, 13 “Heraushang als Tragemittel”, ibid. 15 “eine Art 
Schiirze handelt, die als provisorisches Tragemittel dient”; EWAia, I. Band, 214, s.v. utsanga- 
“*Heraushang’, d.i. ein provisorisches Tragemittel, eine Art Schtirze”. 
’ yige Z€#M used to carry a dead body: 
mi, Rat... AD Kao, BRAT ZK (the Dajing famen jing [= 
Manjusrivikurvitasutra], translated by Dharmaraksa in 301 C.E., T. 17, no. 817, 823c9f.). 
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Yige 4#K is used to put flower (balls) for scattering as depicted in the first citation 
from the Lotus Sutra at the beginning of this article. We find quite a few instances of the 
same usage of yige 7<#K in the Chinese translations of other Buddhist scriptures, though Yige 
4k has no parallels in Sanskrit texts, e.g.:° 

(7) GARR, Se aL BL Bae, Re AEE, (the Dun 
zhentuo-luo suowen rulai sanmei jing THEE xEPTIaIAR = HRA, a Chinese 
translation of the Drumakinnnarardja-pariprccha by Lokaksema [fl. 178~189 C.E.] 
or his disciples, T. 15, no. 624, 355a-7f.)’ 

“At that time, flowers appeared by themselves in all the folds of the garments of 
the people at the assembly. They stood up, took the flowers and scattered them 
over Drumakinnara.” 


Kumarajiva’s translation of the same scripture and the Tibetan version have no 
parallels to #<#K: T. 15, no. 625, 374c8. AK BhEMEIER (“a mass of celestial mandarava 
flowers appeared”) = Harrison 1992: 100, 1. 4f. me tog man da ra ba’i phur ma byung nas 
(“balls of celestial mandarava flowers appeared”). 


(8) HET TEBE Dae EM CEPR REYES ....... 
ATaGE Ibi2? GAGA Fe ciike = AAR (the Wuliang- 
gingjing Pingdengjue jing HERTSISR-S ELK, a Chinese translation of the 
Sukhavativyiha, probably by Zhi Qian iit [fl. ca. 220~257 C.E.], T. 12, no. 361, 
288b1~8) 
“These bodhisatvas from the ten directions, having flowers, celestial jucan fi Ex (? 
lit. “seizing silkworms”) and various things in the folds of their garments, flew to 


to carry treasure: 

Mii, Dees, BARBER, DRA, HU, meek, Fea. (the 
Zabaozang jing MET IEAS translated by Ji jiaye FZ, compiled by Tan Yao Zzlfé in 472 C.E., T. 4, no. 
203, 497c11f.). 

UGTA BA A, BA, ARE. (A HEIRS Hem, PR Te, GR, eR, HR, 
Noda, HER, BEd, 2k, SPAR, PEC A PAA, Boe, he 
SLATER, TASER, PAD HESAS EIT IMD , (the Anabindi hua qizi jing WI ABABEK(G EF, tr. 
attributed to An Shigao {Hie}, but probably tr. by Dharmanandi(n) 422##Efé and Zhu Fonian “hax, T. 
2,no. 140, 862b4~9). 

to carry beans: 

HPAI, Homa. BRS “RRO, MAAR, HARA Te a 
tH, (the Mohesengzhilii FAG {4 AVE, the Chinese translation of the Vinaya of the Mahasamghikas, T. 22, 
no. 1425, translated by Buddhabhadra and Faxian }#H in 418 C.E., T. 22, no. 1425, 358a3f.). 

to carry dust and rubbish: 

RR, BER, 7KER, REE, ER, EM TIES, KAVESEIN, AAAS, AMS PR, F 
5S 5 ZONK, POMSS 5 BEAR, BESS > aROK, aS. TERR sS. (the Shisonglii Tit, the Vinaya 
of the Sarvastivadins, translated by Kumarajiva, Punyatrata and Dharmaruci in 404 C.E., T. 23, no. 1435, 
359c10~13). 

° Other examples are as follows: T. 15, no. 588, 111cl0f.; T. 11, no. 310, 63b1f.; T. 13, no. 420, 932b11f.; T. 14, 
no. 426, 67a20f.; T. 15, no. 633, 471b26f.;T. 14, no. 545, 846c15f.; T. 17, no.818, 832a22f.; T. 17, no. 816, 
806b2f.; T. 11, no. 310, 44b6f; T. 17, no. 815, 793b1f.; T.14, no. 484, 673a9f. Cf. Karashima 2007: 454f.; ib. 
2008: 153~155 = 2016: 47~49. 

7 Kumarajiva’s translation of the same scripture and the Tibetan version have no parallels to yige KK: T. 15, 
no. 625, 374c8. AK ShEHETERR (“a mass of celestial manddrava flowers appeared”) = Harrison 1992: 100, 1. 
4f. me tog man da ra ba’i phur ma byung nas (“balls of celestial mandarava flowers appeared”). 
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worship the "Infinitely Enlightened One". ... The scattered flowers stayed in the 
sky and created a hundred yojana (-wide) canopy, which, being furnished with a 
wonderfully decorated and beautiful handle, completely shaded the whole 
assembly.” 
The parallel verses in the Sanskrit Sukhavativyiha read as follows: 

bahupuspaputam grhitva te ndnavarna surabhi manoraman | 

okiranti narandyakottamam Amita-ayu naradevapiujitam I! (2) ... 

bahugandhaputam grhitva te nanavarna surabhi manoraman | 

okiranti narandyakottamam Amita-adyu naradevapiujitam II (4) ... 

taih puspapita iti ksipta tatra cchatram tada samsthihi yojanasatam | 

svalamkrtam sobhati citradandam cchdadeti buddhasya samantakayam // (7) (Sukh[F] 
50.7~52.7) 
“They (i.e. bodhisatvas), having taken many flower balls (puspaputa), multi- 
coloured, fragrant (and) beautiful, scattered them on Amita-ayu, who was the best 
guide of human beings and worshipped by human beings and gods. (2) ... 
They, having taken many incense balls (gandhaputa), many-coloured, fragrant 
(and) beautiful, scattered them ... (4) ... 
When flower balls were thrown there, they became a hundred yojana (-wide) 
parasol which, being well decorated and furnished with a beautiful handle, shone 
and shaded the whole body of the Buddha.” (7) 


(9) ~—- FS pL Hee (= v.11] ae OL, DAA eee RTLES, (the Jianbei 
yigie zhide jing Yi —W) 72k, translated by Dharmaraksa, T. 10, no. 285, 
492b13f.) 

“(A bodhisatva creates his bodies magically as many as atom-dusts in incalculable 
numbers of worlds) ... On each of the palms of the hands (of his magically-created 
bodies), he shows flowers (as many as) the sands of the Great River in the folds of 
his garments, and worships with them these buddhas, the Lords.” 

The parallel in the Sanskrit Dasabhiimika-siutra reads as follows: 
ekaikena ca paninad gangdnadivalikadsaman_puspaputams tesam buddhanam 
bhagavatam ksipati. (Dasa-bh 91.9f. = Dasa-bh[K] 192.15 = Dasa-bh[V] 61.30f.). 
“(A bodhisatva creates his bodies magically as many as atom-dusts in 
inexpressible worlds) ... By each of the hands (of his magically-created bodies), he 
throws flower balls as many as the sands of the Ganges river over these buddhas, 
the Lords.” 


(10) HBR DA, BAAR ORME, PERT EBA BIRR El] 
AB, ARATE FT, (the Amituo jing bafag ER, the Chinese translation of the 
Smaller Sukhavativyiha, translated by Kumarajiva in 402 C.E., T. 12, no. 366, 
347a8~10) 

“Sentient beings of that world constantly, in the early morning, each having placed 
wonderful flowers in the folds of their garments, (go and) worship a hundred 


billion buddhas of other worlds. At mealtime, they return to their own world, eat 
their meals and walk about.” 
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The parallel in the Sanskrit Smaller Sukhavativyiiha reads as follows: 

tatra ye sattva upapannds ta ekena purobhaktena kotisatasahasram buddhanadm 
vamdanty anyadml lokadhdatiin gatva ekaikam ca tathdgatam kotisatasahasrabhih 
puspavrstibhir abhyavakirya punar api tam eva lokadhatum dgacchanti 
divaviharaya (Sukh[S.F] 86.6~10)® 
“Sentient beings, who are reborn there, go to other world systems at the time of a 
single breakfast to worship a hundred billion buddhas, and having scattered a 
hundred billion rains of flowers on each tathagata, they return to the same world 
in order to take rest during the day.” 


(11) PLZ SBM IERRE ARK MER RAKES, GR, HHL. 
(the Achamo pusa jing bi AZR EF HERS, a Chinese translation of the 
AksayamatinirdeSasiitra, translated by Dharmaraksa [fl. 265~308], T. 13, no. 403, 
586b3f.) 


“With a sublime intention, the Buddha caused celestial flowers to appear 
spontaneously in the folds of the garments of Sariputra and the people at the 
assembly. (They) took them and went towards the east and scattered them on the 
buddhas there.” 


The parallel in the Tibetan version reads as follows: 


de dag gi lag pa g-yas par sngon ma mthong sngon ma thos pa’i me tog gi phur ma 


dri rab tu zhim zhing, sna tshogs pa, blta na sdug pa, kha dog dang Idan zhing, yid 
du ‘ong ba dag byung bar gyur te. de dag gis me tog gi phur ma de dag ... gtor to. 
me tog gi phur ma gtor ba de dag sans rgyas kyi zhing der chags te (Braarvig 1993: 
vol. I, p. 18, 1. 8f.)’ 


“In their right hands, flower balls (me tog gi phur ma), never seen before, never 
heard of before, fragrant, multi-coloured, beautiful to behold, colourful and 
pleasing, appeared. They threw them (towards the east, where the Buddha 
Samantabhadra was.)'° 


The word puspa-puta is found only in Buddhist Sanskrit texts'’. Max Miiller translated 
it as “bunches of flowers”, while Edgerton interpreted it as “flower-sheath, calyx”! and 
Honda (1968: 271) translated it as “baskets of flowers”. Toshihide Unebe published a 


* A Tibetan translation of this text has me tog skun bu (puspaputa) in place of puspavrsti~; Tib(D), no. 115, mDo 
sde, ja,196b7f. de bzhin gshegs pa re re la yang me tog skon(read skun) bu (= puspaputa) bye ba phrag ’bum 
mngon par ‘thor tel gtor nas nyin mo gnas pa’i phyir slar ‘jig rten gyi khams de nyid du ’dong ngo. 

° The reading of another Chinese translation of the same text, translated by Zhiyan #/# and Baoyun #22 at the 
beginning of the 5th century, agrees with the Tibetan version: f##UOHE, ThArarA, FoeGaR eA, A 
PRWWTD So. WESm eR... (T. 13, no. 397, 187a6~8). 

Cf. Braarvig 1993: vol. I, p. 66, |. 4f. 

"Except for the above-quoted occurrences, the word puspa-puta occurs in the Lalitavistara (abbr. LV) and 
Majijusrimilakalpa (abbr. Mmk): LV. 297.3f. ke cagata grahiya Meru karetalebhih utsrstapuspaputa samsthita 
antarikse; Mmk I 111.18f. karikainditvarakusumais ca nanavidhaih mahapramanaih mahdakitasthaih 
puspaputaih bhagavatah pijam kurya. Also, we find this word in a fragmentary manuscript of a dharani, named 
Mahamanivipulavimanavisvasupratisthitaguhyaparamarahasyakalparaja-dharani, discovered in Gilgit and 
transliterated by Matsumura: 1983: 76. sesam prahastam kartavyam trsulam cakram khadgam vajram 
puspaputam ganendakakandulam asih pu ///. 

Miller 1894: 47. 

8 BHSD, 349~350, s.v. puspa-puta. 
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detailed investigation of this word (2002: 69~105), in which he concluded that it means 
“container of flowers, flower basket” (2002: 94). 

Though its etymology is not clear, the word puta seems to mean a round container, 
sack, bag efc., and its equivalent forms in modern languages mean “any small thing (esp. 
powder) wrapped up in paper or leaves”; “packet of spices etc.”; “small packet”; “paper in 
which drugs or spices are wrapped”; “food given to ascetics in a leaf cup” and so on (CDIAL, 
8253 puta-). | assume, therefore, that puspa-puta means “a flower ball”, a cluster of flowers 


made in a round shape."* 


(3) Pouched garments (utsariga, 4%) and flower balls (puspa-puta) in art 


Young art historians, Drs. Izumi Ueeda, Tadashi Tanabe, Satomi Hiyama as well as 
Mr. Kenzo Kawasaki, an archaeologist, helped me to find scriptures depicting pouched 
garments and flower balls. 


KRAERAAG URREEARESESSAAS 
Se 


— =a a4 Se a 


Fig. 1 A depiction of taking flower balls from a pouched garment and Fig. 4 
throwing them, Butkara, Pakistan’ 

Fig. 2 Flower balls and a pouched garment on a relief, Butkara'® 

Fig. 3 A depiction of female deities’ throwing flower balls and a pouched garment in a scene showing 
King Udayana presents the Buddha’s image to the Buddha, Sahri Bahlol, Pakistan'’ 

Fig. 4 A depiction of taking flower balls from a pouched garment and throwing them, Butkara'® 


“4 Akira Yuyama interprets puta as “packet, parcel” and translates the phrase candana-putam grahiyana ... 
abhyokireyu ... bodhisattvam in the Ratnagunasamcayagatha as “having taken a packet of sandal powder, ... 
would scatter ... upon the bodhisattva” (Yuyama 1972: 33). I assume that the above-quoted expression 
bahugandhaputan in the Sukhdvativyiha means “many incense balls”. In the Mahdavyutpatti, puspa-puta is 
rendered into Tibetan as “me tog gi phur ma’(Mvy 6112), which means “a bag of flowers”, i.e. “flower ball”. 

'S Hallade 1968: pl. XII. 

© Faccenna 1962: vol. I-2, pl. LXXXIV. 

’ Tokyo National Museum 2002: 50, fig. 28. 

'§ Faccenna 1962: vol. II-2, pl. LV. 
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Se Fig. 5 A depiction of female deities’ taking 
0 flower balls from pouched garments and throwing 
them in a scene showing the Buddha’s preaching 
to the gods in the Trayastrimsa Heaven, from 


Sikri, Pakistan” 


Thanks to these scriptures, we now know the forms of utsanga = yige *K#K, meaning 
“pouched garments”, and puspa-puta, meaning “flower ball”. Now we can understand better 
what the passages in the above-quoted texts describe and we are able to imagine the scenes 
vividly. For example: 

(1) MRAKE ... SUR MURA ... BIDET BRL. LATE aI ZA RILL. 
(“Each, having filled the folds of their garments with celestial flowers, ... Brahma 
kings ... scattered celestial flowers over the Buddha. The scattered flowers were as 
large as Mount Sumeru.”’) 

And its Sanskrit parallel: 

KN.165.3~12. Mahabrahmanas ... divyams ca Sumerumatran puspaputan grhitva ... 
tais ca Sumerumatraih puspaputais tam bhagavantam abhyavakiranti 
smabhiprakiranti sma (“The Great Brahma, having taken celestial flower balls as 
large as Mount Sumeru, ... They scattered and strewed the celestial flower balls as 
large as Mount Sumeru on the Lord.”’) 

As I wrote above, the word puspa-puta does not occur in the Pali literature and is found 
only in Buddhist Sanskrit texts. The scenes of filling the folds of their garments with celestial 
flowers and scattering them over the buddhas or bodhisatvas, described in the Buddhist 
Sanskrit texts, might have been inspired by scriptures in Gandhara of similar scenes, and 
maybe not the other way round. 


BIBLIOGRAPHY AND ABBREVIATIONS 


The abbreviations of the Sanskrit manuscripts and fragments of the Saddharmapundarikasitra, 

referred to in this article, are as follows: 
Bj = Ms. formerly kept in the Library of the Cultural Palace of the Nationalities, Beijing 
(written in 1082 C.E.); C5 = Mss. kept in the Cambridge University Library, Add. No. 1683, 
No. 1684, No. 2197; D3 = Gilgit Mss. kept in the National Archives of India (New Delhi), the 
British Museum (London), and in the possession of Mr. M. A. Shah (Lahore); K = Ms. kept in 
the Toyo Bunko, Tokyo (brought from Tibet by Rev. E. Kawaguchi) (written in 1069/70 C.E.); 
L1 = Ms. kept in the Potala Palace, Lhasa; L2, L3 = Mss. now kept in the Norbulingka, Lhasa, 
written in 1065 C.E. and 1067 C.E., respectively; N3 = Ms. kept in the National Archives of 
Nepal, Kathmandu, No. 5—144.; O = the so-called Kashgar manuscript, actually discovered in 
Khadaliq but purchased in Kashgar 


NHK 1994: 190, fig. 137. 
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Ap = The Apadana of the Khuddaka Nikaya, 2 vols., ed. Mary E. Lilley, London 1925, 1927: PTS; 
reprint Oxford 2000: The Pali Text Society. 

ARIRIAB = Annual Report of the International Research Institute for Advanced Buddhology at 
Soka University 

BHSD = Franklin Edgerton, Buddhist Hybrid Sanskrit Dictionary, New Haven, 1953: Yale 
University Press; repr. Delhi, *1970: Motilal Banarsidass. 

Braarvig, Jens 
1993 Aksayamatinirdesasitra, Oslo, 2 vols: Solum Forlag. 

CDIAL = R. L. Turner, 4 Comparative Dictionary of the Indo-Aryan Languages, London 1973 (1st 
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